


































hi ESDRAS

basically from ’Josiah’s Passover to Fzra’s reading of the law.

Since it was Piso’s composition, appropriately l& appears in

the v~ry first sentence.

It appears in the Apocrypha. In fact, Charles classes

it as an historical work in the Apocrypha along with I, II

This was a Greek rewriting of Jewish biblical ~stor~l <Charles,

Intro ¯ to
I ~sdras,
s. i, P’4
Vol I,
Apochrypha
and Pseude-

and III Macc-abees. As a book for the Apocrypha the Judaeans

were never required to translate it into Hebrew.

Its significance for us are the various Frophecies of

the ultimate triumph of truth which Piso teasingly inserted.

To be sure, he started the process in the Synoptic

-~ Gospels in Jesus’ various prophecims of the revelation of

truth, such as Matthew 10.26: "For there is nothing covered

that wi!] no~ be revealed, and hidden £hat will not be known."

Mark ~.22 states the purpose more pointedly: "for nothing

is hidden except to be revealed; nor has b~en sec-et, but that it

should come to light."

deliberately so that it

be revealed!

Later Justus has Jesus say in John ~.32:

the truth, and the truth shall make you free."

sin? death? the Law? Or in fact,

story itself?:

That is, that the secret was done

should be there available to someday

"and you shall l~-ow

But of wh@%--

did it not mean, free of the



abo~

And he

90 ¯ "We

continued the teasing in his Jewish AntiQuities

¯ ..must believe truth...to be the strongest

thin~, against which no injustice can prevail" (XI.55).

"Truth is immortal and etevnal" (XI.56).

carrying with them the i~~n of his ~eat secret’s

ultimate downfall, find their greatest expression in his

I Esdras in the years after I00. Thus he writes "Above all

things, truth beareth away the 9ictory" (3.12). "Great 

t~uth and stronger than all ~hings" (&.35). "But t~uth abidetn

and is strong for ewr; sh~ liveth and conq~¢~eth for evermore"

(4.38). "Great ±s u~uth and above all th~ngs" (~.41)

Thus it was Piso himself w~u had secretly prophesied in

h±s own writings that his great secret would ultimately suffer

revelation and therefore downfall.

Centuries later, great writers who also knew the secret

would also state the p~ophecy of revelation. "Shakespeare" in the

Merchant of Venice, and A. Conan Doyle &~ th~ end of his final

Sherlock Holmes torny a~e leading examples. P~rhaps the most

t~lling ~xp~ession would be by the British po~t Alfred Noyes in his

The ~oman Way: "Ten thousand li~s may pluck at him, but only truth

can tear him down."



To create an example of individual bravery fo~ one’s faith,

Piso created for his new Israel the book of Judith. He had not

included this story in his Antiquities. P~ceivin E its lesser

importance, the church would later include it not in its Greek

Septuagint bicle, but in the Apocrypha.

Perhaps Piso’s wife Boionia Procilla or his daughter Claudia

Phoebe had complained that he had invented Judases in the NT, an

¯ vil one and also a righteous one, and then a brother of Jesus named

Judas. He would even create a short letter of Jude as well.

And he had made up another male Judah, Judas Maocabeus, first

in his Astiauities, then again for his Greek bible.

created a single female heroine named Judith!

Yet he had not

Nor apparently had he mollified his wife by sometimes even

causin~ h~r to b~ listed as Priscilla or Prisca (both forms of Procilla)

beforg him in Acts 18.18 and lat, r in Romans 16.3 and in 2 Tim. &.19.

His daughter Claudia Phoebe too wou/d be honored in Romans 16.1-2, for

having been "a helper of many and of myself (Proculus, the author the~e)

as well."

1
The book of Judith corrtcts the oversight. Judith41

was a pious Jewish woman who saves her besieged town from

the enemy general Holofurnus. Supposedly the story took

place when Nebuchadnezzar was ~u.ler of Assyria and Ar~naxad

was king of Medea. In fact, Arphaxad was never kin~ of

Medea.

Charles ,R. H.
Apocr~ha an~
P seudegraphi,
Vols.I and I
Cla~endon
Press, Oxfor
~ niv., Oxfor~

pp. ~2-~7



And supposedly after Nebuchadnezza~ utterly destroyed

Arphaxad and his army, he sent his general Holofurnu s to conquer

Judaea, which included the besieging of Beth~lia. This too was

incorrect. In fact, Holofurnus was not general at that time.

Ra~her he was the brother of the king of Oappadocia and was sent

by a different ru_~er a~ains~ Egypt but died in his own country.

For the story, some of Holofurnus’ hue army assembled in

the plain of Arioch, and we will later meet that name again.

The name "Holofurnus" was simply too good for Piso to pass

up. "Holo" was a take off on Helios~ the ancient Greek s~n-god.

And furnus was

name. Thus he

himself.

v~ry similar to pu~nius in Piso’s Calpurnius

could see "Holofurnus" as yet another allusion to

Living in Bethulia, the town which Holofurnus and his army had

besie~e~was noble and most righteous Judith. H~r most remote

ancestors are listed as Salamiel son of Salasadai--and we will later

be reminded of those names as well as th~ name Ar/naxad

Piso ~akes t~is story’s central plot from the Hebrew bible’s

book of Judges. There Jael invited Canaanite general

her tent, and th~n drove a tent p~m into his head.

Sissera int~ J~g

IV. 2
e% a

Judith follows a similar course. She bravely goes to the tent

of Holofurnus outside h~r besieged town, then cuts off his head

in the styl~ of the death of John th~ Baptist in the NT. Piso has

humorously kill~ d himself once again: this time as the sun-god who

is also furnu~s/purni~s!



After having separ~t,d Holofurnus from his head, Judith .....

returns to her town bearing the £vid[nc£, and naturally d6se~ves

the life-long honors by h~r townspeople.

Although this is not a long book, Piso has managed

to insert various hints to himself and his aut~hors~hip:

i. He mocks the ~harisees. He w~ites that Judith

took with her to the enemy’s tent her own maid to carry

her own food. Althou~h on the way to co~it murder and

probably adultery, Piso in effect teases, she is so

religious that she refuses to eat non-kosher food or drink.

2. He mocks the Hebrew Bible.

Numbers 23.19 in the HNbrew Bible

"God is not a man that he should lie,

he should repent."

Piso well knew that

has B~laam say:

nor a son of man that



Similarly Pi~ has her address her ~ownspeop!e before

her perilous endeavor, "for @od is not a man that he should

be threatened, neither as the son of man that he s~d be

t~ned by entreaty."

Piso had deliberately created a m~ who w~s God, and

a God who was son of man--in fact he had deliberately calle~

him "son of m~." Having deliberately but secretly mocked

the Hebrew ~ble, Piso was now ~a~ting that he knew full-

well what he had done.

3. Piso stressed he had not erred in his translating of

parthenos. In the Greek Sep%uagint that mea~either virgin

or yo~g womb, ~like the Hebrew ori~n~ ~m~ which me~t

only a young woman. A separate Hebrew word, betulah, meant

virgin. Piso n~ed Ju~’s to~ Beth~ia, a town never heard of

before nor since. By so doing, he was demonstrating that he well

knew the difference between a~a~ and ~tul~, ~d that hi~

mi~uot~g the Hebrew original had been deliberate!



4. Piso showed his authorship by an equivalent of l&. In

addition to all the foregoing examples of Piso’s attitudes

secretly expressed in the hook of ~udit__h, he inserts for the

Inner Circle an even more telling indication of his authorship.

He said that Judith lived to age 105. That was the equivalent

of l& by cumulated numbering. One through l~ totals 105.

Of his three favorite numbers (l&, 16, 19) which he.had inserte~

in his Vita, ~ we had seen 19 cumulated as 190 in the scattering

of the seed in Mark 4.8; and 16 cumulates via the 136 total of

~ the 120 people in Acts 1.15. Of course, 14 had appeared along

with 16 and 19 to each be cumulated and then added together,

in Justus’ story of Paul’s journey to his trial in Acts 23.23.

But we had not found 10~ which is the cumulated total of 14,

by itself in the NT. Now here Piso corrects that oversight by

inserting it as Judith’s age at death in this fictional tale.



~.I Maccabees

~i~ composed an account of great Judaean military bravery

which has weaced us as I Maccabees. He had previousl~ written this
1 1 Jewish

story in his JEwish Antiquities, but by rewriting it ~n biblica]Antiqu~ia~
III.319

form it would supply an alleged more ancient historic~l account

of the Hasmonean revolt and victory.

Unlike many of his "Judaean" compositions, h~ did not r~quire

thf Judaeans to translate thi~ and i,clude it in thei~ H~brew bible.

~tb---, like his Judith, the church late~ ~leg’ated ~ to the

Apocrypha.

Nor did the Judaeans voluntarily rewrite his story. They must

have perceived they could not rewrite his story without elevating him_

as the hero of the saga, which he was secretly in his s$ory.

Although without their own Hebrew formal story, ancient Judasans

commenced celebrating the holiday ~iso had created. ~hey called it

Chanukah. Their holiday would be based solely on th~ miracle of

the lights. This would be set forth briefly in the T~imud several

centuries later.



Both Maccabean accounts by Piso tell of the successful

revolt against Grecianized Syrians by the rag-tag band of the

sons of ~asbmon. Piso created for him five sons--for Piso

himself had fivc sons, that is four sons plus Pliny. And

likewise he had made Jesus one of five brothers.

He names the leading brother Judah because that name had

been the villain in the NT story. Now he was the hero. He gave,

but only to him, the surname Maccabios. That was because machei

in Greek meant battle, and by’it in Hebrew meant house, and thus am

allusion to th~ holy house, the @udaean Temple. Thus Piso could

secretly chortle, I made the machei on the by’it, I destroyed the

Temple! Mackeh in Hebrew meant a striking or smiting. Thus Hebrew

too would give the same secret meaning!



~ Upon the triumph of the r~vol~, ~ Pisc w~ote that tae Ibid.

Judaeans began to celebrate ~ tight-day Festival of Lights. It

started on the 25th of Kislev, ~.ich was the correlative of the 25th

of D~cember in the Roman calendar. For D~cember 25 was the birthday

of the Persian sun god X¢it~as or Mithras. it was pa~t of the

composite from which he had created Jesus.

Piso wrote that the Judaeans celebrated the first day of an

eight-day Festival of Lights by kindling lights on the lampstand

~n the In~er Temple. But h~ did no~ say they lighted candles for

@ eight days or nights. Rather th~ b(cam~ Fa~t of the Judaean response

to Piso: lig&ting candles for each of eight nights, instead of

lighting a single candle each night.

¯ iiEht had not appeared to ~e an inner circle number. But

in experimenting 7ith it, its numbers of one through eight were

foua.d to cumulat~ at 36--which we well kn~w was Josephus! By this

¯ m~thod we ha4 found tLe code m(thod which Piso ~himself, writing as

Plutarch, d~scribed as the process of triangular numbers. And

which we

n~b~rs.

ntunb~rs,

d~scribe--we fecl more appropriately--as cumulating

Of course there ar~ oth(r ways to ~iscover cumulatin~

sach as total~ng one through 36 and finding 666!



The Judaeans clearly perceived that the reason that Piso

had given them this eight-day holiday was because he secretly

cumulated one through eight at a total of 36 which was himself

as Josephus. An~ they wished to secretly emphasize that they

knew that 36 was the secret cumulated total of one through eight.

Therefore a Talmudic controversy was cre~ted as to whether

the progression of the candle lighting starts at eight and goes

down to one on the eighth night; or whether the lighting starts

with one light and an additional l~ght is added each night

until the total reaches eight on the eighth. And this controversy

is placed back at the time of the schools of the House of Shammai

and the House of Hillel.

3

But notice that the two alternatives encompass each one

through eight, and each in effect totals 36. In this way the

Talmud writers were stressing that they well-knew Piso had

created the equivalence between eight and 36 to honor himself!

Shabbat
21b



About 20 years aft r finishing his Jewish Antiquities,

iPiso wrote a second and similar _cco~t of Judas mm.d his

brothe~s. That ~ay, the~e would be an alleged more ancient

historical account of the ~asmoneam revolt and victory. It came

to b~ known as I Maccabees and was included in the Apocrypha.

The church did not forget who had created the story of the

Macca~ees ~.d who had played the leading role of Judas in it. *~ 1967
Au&ast 1st becmne the Feast of the Holy Maccabees~ It was

Cath°licNational

Alm~uac,
p. 1~7one of only two feast daysof purported early Hebrew mart~Ts

celebrated by the western church. ~ And thus did Piso in .his

guise of Judas Maccabeus take his place in the l~any of

ancient church heroes, along with Piso in his other roles as

~ W.G.Ry~,
The ~iden

p. 33
Plutarch and Aristotle! ~Agai~, as in the NT, and as noticed -- "

in Shakespeare’s As You Like It, one man playing many roles!

Additional Bibliography to I. Maccabees

Inc., Garden City, NJ ~bu~or, 1967



~ Ii Maccabees

Arrian too writes an

.revolt against th~ Syrian

~ interesting variations.

For one thing it wa~ used

account of the successful Judaean

army controlling J~daea, but with

of Purim. Near its conclusion is detailed

body of Nicanor,

battle by Judas.

to historlcize the holiday

the finding of the

the Syrian general, after his d~feat in

It then says Nicanor’s head was hung from

the citadel, and that the Jews decreed to celebrate 13 Adar

to commemorate this victory. And it added that this was

1
"the day before the day of Mordecai," by which was meant

Purim.

This reference served to place the holiday of Purim

in prior Jewish history, and to predate Purim even to that

of Chanukah~ ~ The latter supposedly took place and~was

being written about some 300 years previously,

is now about 165 B.C.

Jl ,-~-Macc.
15.28-36

that is,what



This reference to P~im ’:as the day of Mordecai" also

showed that the Jews, A~=~ tL~ date this ~as being written (about

140), which was aboat 30 y£ars aft(r th~ book of ~sther, were

already celebratin~ Purim.

We will see that Jewish tradition later reversed the

sequence by statin~ that the day precedinz Purim was formerly

(emphasis added) Nicanor’s day--that is not afterwards~--and

why t~is was done.

IX Maccsbees contains the first account

and murder of Eleazar an axed (90 years old!)

and t~ seven sons and their mothar for refusins to eat swine’s

flesh.

It was composad by Ar~ian. And anoCh¢r variation from

the original I Maccabeas is the repeated insertions by him

to show ti~e Inner Circle that he was the author.

of the torture

principal scribe /~

II.V!.IT-
VII.~2



Firstly, the author’s secret praises of Piso is typical

of Arrian. In II Maccabees he fails to mention M~t~

and he ~te~ts to g~ J~as. While Piso had ~ed

both roles ~ I Maccabees, as M~t~ he s~ himself as

Ch~s,
Intro. to

father of th~ five sons. The name Mattathias was an allusion to

~he fictional name of his own father in his yita. Basically

Piso had seen himself as Judas, the brave military hero, and

all the stories of the Maccabees were named after Judas’ surname.

Thus Arrian who emulated his grandfather Piso and secretly

praised him, saw him as Judas Maccabeus--as Piso too had seen

himself--and hence magnified his role in II Maccabees.

And when Arrian inserts a governor named Apollonius, he

makes him (son) of Thraseas ~ to~arther honor Piso, as Piso’s
~ II Macc.

actual father had t~e pseudonym Thrasea.

in the next century Piso would fictionally appear as a

traveling holy man appropriately named Apollonius.

Arrian has the p~ophet Jeremias appear in order to

give Judas a holy gold sword, a gift from GodJ~ Centuries

later Piso will again receive a magic sword when he is

@ II Macc.
|~.15

secretly honored as Kin~ Arthur.

Arrian even omits from !I Maccabees the name John as

one of Judas’ brothers, and substitutes Joseph~ For that name

in Hebrew had the same letters as did Piso in Latin, and its

insertion was yet another secret honoring of his gramcfather.

yIl Macc.
8.22

Secondly, another proof of Arrian’s authorship is his

introducin~ of Heliodorus~ the chancellor of the king who

sent to raid the Temple treasury but instead is prevented

by Heavenly apparitions from taking it. ~emarkably

Heliodorus was the precise ~oman name under which Arrian

- II Macc.
3.7-13

was a noted ~oso~er.



Thirdly, one named ~hodicus also appears in II Maccabee&"~Past°r~7
of

Another form of that name Rhode (or Rada) had appeared Hermes,
Ch. I,

prominently in the very first sentence of the Shepherd (or Eerdmans,

Pastor) of He~maJ which was also written by Arrian. Eusebi~$ AnteFathersVolNicene ’

Arrian’s brother Antonin~s). Incidentally in connection with

~hodicus appears a *own named Beth-sura and elsewhere is ~ ~Macc~.

mentioned a fort named Bethsuron. We recognize both as hln~ ibid.

at the ~ebrew ~esorah which meant good news, that is gospel~ ! ~!!i!!~

Fourthly, he introduces Ptolemy who was calle~ Macron. 10~12

Ptolemy was an allusion to himself, as he had been writin~

astronomy and geography as Claudius P~olemy. Macron was an

allusion to his uncle Justus was in the revolt of 115-117 had

used b~e name Marcius (Marcus). Lattr when Justus wrote as Justin

Martyr a few years prior to his death and before Arrian wrote 2 ~

Maccabees, he had created the heretic Marcion, ~ e~l alter ego

Fifthly, he introduces Auranus, a ~olish elder m~

who is slain in a mad charge. With additions of a second "r"

in place of the "u," and then the addition of a~ "i," appears

the spelling of %he name, Arrianus[



When this was written, apparently about i~0, the Judaeans

probably had not yet settled on the name Chanukah for the

festival, because the author here calls it Tabernacles cr l~ke
i~ IA II Maccabees

a feast of Tabernacles. He also writes that the priests 10.6
15 15 Ibid. i.~

found thick liqui~ from which they made fire and with which

sacrifices were then burned on the Temple alter.

Arian, church leader after uncle Justus’ death in iAO and

writer of many Christian works, then humorously demans his

abilitan Yd is nobty sayint ghe origlnh ale is merelhi Ystorianre.c~tingAndthhee store Ynds i~fM@ccat ~e~he Macca~31

by saying that if the story was "poor and indifferent, that was
17 17 II Maccabees

all I could manage." 15.38-39

However the later church was well pleas~with his work.

~r it had portions of it read in the Catholic breviary for
18

October. 18 Charles,
Intro. to
IS Maccabees,
s.6, VoI.I,
p. 131, A&P
of OT

.Additional Bibliography to II Maccabees (also known as 2 Maccabees)

II Maccabees. This is a book in the Apocrypha. For it we used

VolumC eharles~I,Ap°crypp hap. 125-15Aan.d PseudepigrI aphat is publishet d° th~tOic~arendoTe nStamentp ’res~

elf97~xforE dditioUnniV Press, Walton St., Oxford, England OX2 6DP

~ritingsT.he ~astor O~o~ermasi.t we useAnce~hew r.B. Eerdman,@ of Arrian’An sti_NicemanneY secreF ~ather~

Vol. II Fathers of the Second Cenuury, 1975 Edition. It includes
the Pastor of H~rmas at pp. 3-58



~, III I#~CSAB~S (also known as 3 Maccabees) 

Having composed II Maccabees, Arrian then turned to

the writing of what we now know as III Maccabees. It

appears in Charles,Volume I, pp. 125-15&. Its connection

in style and language is particularly close to that of
1

both the Letter of Aristeas and II Maccabees. That is

not surprising, as Ar~ian wrote both those works as well.

Tae focus of ~Le III Maccabees story is on 500

elephants, drunk on a combination of frankincense and

unmixed wine, to whom the Jews of Alexandria are exposed

in a great arena to accomplish their death. He borrows

the story from his grandfather Piso’s tale in Contra
2

Apionem. He borrows the 500 from the ovsr 500

to whom I Cot. 15.6 says Jesus appeared afterbrethren

death.

Again Arrian inserts himself.

Philopater--bccause Arrian was using

3
The king is Ptolemy

the name Ptolemy

in one of his pseudonyms. The lackey the king had

placed in charge of the elephants was named Htrmon--

because that was close to the name Hermas which Arrian

had used as the author of the Pastor or ~-

Hermas. As he had hinted his authorship in 2 Maccabees

with the name Heliodorus, he hints his authorship in

this 3 Maccabees with the name Hermon.

~l" Charles, Vol.
I., Intro.
to 3 Mace.
sec. ~

~ Ibid. ii.
53-55

3 Alt~ugh in
~ntra

it was ~so
Ptolemy:
Ptolemy
P~scon



Frankincense is mixed with the wine because it is

borrowed from the NT account in Matthew 2.11 of the gifts

of the magi (see also Rev. 18.13).

Especially interesting is Arrian’s

as the place of the tale.

served there as military

choice of Alexandria

Under his name of Appian he had

commandew early in the Jewish

revolt of 115-i17, only to flee for his life. He was

r~plac~d by uncle Justus as Marcius Turbo, who then

P~oc~ded to d~feat and alaught~r th~ Jews of Alexandria.

~ will lat~ l~a~n that Ar~ian had ~tu~ned to ~gypt

to assist him.



He is t~hinking of ~he slaughter of the Jews and of his

grandfather’s deads in Judaea when he has the king swear an

oath that he would march against Judaea, level it to the groum.d

with ~ord and fire incl~ding burning the temple to the ground

which the

fo fever.

Jews who had sacrified therein could not enter

The Jews of Alexandria are miraculously saved from th~

drunken elephants. The king, who had a change of heart,

~hen decided th( Jews w~e to c~l~bra%e

d~liverance with a seven day festival.

their

Arrian’s grandfather had provided the background for the

Jewish holiday of ChanukahA And his grandfather in his

original story of the~lephants had originated too this

festival for uh~ Jews of Alexandria which Piso sa~d they

th~eaft er kep~

However the Jews of Alexandria failed to pi=k up on the

celebration of deliveranme from the elephants, for there is

no r~co~d of them evcr celebrating it. Beside, after the

destruction of the Jews of Alexandria in i17, Jews would

probably have lacked the number and th~ motivation to

celebrate it I

Contra
Apionem
II.59



Th~ king ~ven gave the righteous spar<d Jews license

to destroy those of t_~eir co-r~ionist&who had sinned against

God’s will. Therefore they slew over 300 men. This is

reminiscent of the Jews also allegedly slaughtering their

ene~es in the story of Esther.

Arrian had inserted 300 because that secretly represented

the Greek T which was the sign of the cross, h~nce Christianity.

Secrttly he was teasing that Christianity was a transgression

of God’s law!

J7 3 Macc.
7.12,15

the few later references to 3 Maccabees are entirely by .~
~. Charles,

Christian writers. That is, it was not cite~ by ancient Jewish’Intro. to
3 Macc.,

writers. And that too was understandable! Sec. 9



~IV I~G3AEELS

1
This is an expanded account of the aged Eleazar, of

priestly stock and expert in the law and philosophy, and

of the seven sons and their mother. All of them are cruelly

tortured and murdered at command and in presence of tyrant

king Antiochus Epiphanes, for their determined refusal to

eat swine’s flesh. Once again it is the Greeks portrayed

as the torturers and murderers, not the Romans!

2
This book is attributed by Eusebius to Josephus, and

200 years later Jerome agreed. However they were wrong,,

because it is openly written from the standpoint of

philosophy and reason Therefore it is probably tne work

of Avidius Cassius, Arrian’s son, about 170, who wrote

philosophy under t~e pseudonym of Aelius Aristides.

~i Charles,
Apocrypha
and Pseude-
pigrapha
Vol. II

v 2 Charles,

ibid.
Vol. II
P. 656

Holdover it is not unexpected that they would a~tribute

IV Maccabees to Josephus. As church leaders they well knew

he had originated t~m story of the Maccabees, first in his

Jewish Antiquities, then in I Maccabees. And because the

story lacked sufficient hints of the actual authorship, it

was easiest for them to assume he ~d written tLis

continuation of the story.

IV Maccabees’ source has always been uncertain even to

Inner Circle scholarship. Perhaps that is why, unlike I, II

and III Maccabees, Charles includes it in the Pseudepigrapha

rat~er than in the ~pocrypha.



Ben Sirach or simply Sirach was yet another work by Piso.

It is also known as Ecclasticus, but must be distinguished from the

similar title Ecclesiastes which appears in the Septuagint, and its

H~ b~ew

~ today appears in the Apocrypha. It is a very

long coll<ction of moral principles.

This bpok is perhaps the easiest one to be seen as that of

translation in the Jewish bible as ~ meaning the ~r~,

Piso. Not only is another (Christian) name for Ben Sirach,

Ecclesiasticus, which meant of or for an ecclesia, a Christian

assembly or church, but tht Preface to Ben Sirach almost points

at Piso. It openly states Ben Si~ach was written by the

writer’s grandfather afte r he had made himself familiar with
2

the Law and the Prophets. He specifically calls his grand-

fath~ iesous. This was Piso! And the ~nnamed Prtface

writer was obviously Arrian!

The Preface s~ates it was written in the 38th year

of Euergetes. Thirty eight, although seldom used, was a code

number for Pliny, because it was ~[.s Sekoundos name in Greek

The Apoc-
rypha a~
Pseudo-
pigrapha
of the OT,

2 Charles, R.H
Vol~e I

smal~ numbering. Pliny died in 116 in battle in western Parthia.

Ben Sirach (Sirach) was most probably completed just after his

death~ by Arrlmm. And thus the h@norable ins~r~iOn-secre~ly ~f ~

Flirty by the number 3g.

Arrian under his Appian identity, had fled his c~mmand in

Egypt during the Judeaan ~volt which ~upt~d in 116. H~ would then

return as Prefect with Justus~’ huge force in 116. Arrian’s grand-

father died in Asiatic Turkey about the time Arrian r~turned to Rome

~n llS. That is probably why he could not collaborate with him

in the writing of Ben Si~ach, and instead he added the p~eface to

this work which Piso had completed.

#$-/



Even more evidence that the author was Piso se,ms hardly

necessary--because he is called Iesous and described as having

made himself familiar with the law and the prophets. Yet the

Greek Seirach leads by yet another way to the author.

Sei in Greek was a short form of seio, which in turn was a

synonym for s__u which meant: "thou."

The sound rach is what pointedly leads us to Piso. That was

an allusion to av’r~ch,which m~ant,"I will bend the knee." It was

a phrase by which pharaoh, speaking Hebrew in Genesis AI.$3,

commanded his people to obey Joseph with the figurative meaning

"bend the knee."

To the Family, by merely shortening the "a" in rach from a

long "a" to a short "," and then dividing the word. av’racb into

two parts, it would consist of a__v meaning father, and rach meaning

g~ntle or tender, that is gentle father.

Th~ result of all this is that Piso, seeing himself as the

second Joseph, successor to Joseph in Egypt, would see himself

as the new gentle or tender father, that is, as "thou" (art the)

"gentle" (father).

Pliny, a party to all of this, in one of his public Latin

letters, writes to (secretly) Justus, telling ham that they

share the same gentle father of the ~amily. Centuries before,

"gentle father" had been a term used by Homer, as a footnot~ to

that letter states.



Medieval Jewish scho!rs well knew Piso had se~m himself as av r~ch.

Therefore dots were placed above the word avr~ch in the Torah where they

still appear. Their presence is neither understood nor even noticed

by orthodox Jews who study and read the Torah.

However Arthur Conan Doyle well knew the importance of avr~ch in

Piso’s code systems. Therefore he secretly inserted it twice into his

very first Sh=rlock Holmes story, A Study in Scarlet. First, as the

address 221B for Holmes’ address because rach av would convert into

R (200), Ch 20, A (i), total of 221, plus the V left as its basic form, 

Second, the same story contains the word rache written in blood

On the wall. Three times the word is mentioned in the story, and each

time with~ e couple of lines previous, appears the sounds: of, off, s~ove.

Each of these supplies the sound "of" which together with rache produces

av rach.

Apparently it was originally written in Hebrew, hence it was

a Judaean writing. Later it was redone by Piso in Greek.

Fragments of a Hebrew translation of the Greek version

have been found in the genizah in Cairo, and the Talmud

quotes from the Hebrew version of the Greek ~

That version no longer exists, although in recent times a

copy was supposedly discovered at Masada.

3 Charles,
~i.I
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Apparently the Judaeans were forced to do a Hebrew version

of Piso’s Greek~for thei~ bible, in order to

historicize it. This was the same as they were required to do,

as we will see, as to various Greek-language prophetic books

which the Family had written



However when medieval Jewish scholars referred to it,

they did not call it Sirach (Seirach) but Sirah, that is with

a soft _h rather than a hard __oh. It may be possible to discern

the reason. In the Hebrew bible the Edomites had a mountain

named Seir. Often, their land too was therefore referred to

as Seiro

By changing the hard inch of Sirach to a soft ~, and

reversing the sequence of the ~ and the Z~ and pronouncing the

e_ as an ~--the word Sirach could be changed to Sirah.

process the original Sirach could be seen as meaning

to-wit Piso !

By this

an Edomite,

Although the origin&l Hebrew version of ~was

apparently gone by Maimonide~ time (i135-120&), he well knew

of it. He also knew who had written the existing version in

the Christian Greek Apocrypha, that is Piso. Apparently he

disliked it because of its authorship. For writing of Ben Sirah,

Maimonides said it was written by one who "wrote books containing

mockery.~ And he said those books lacked "sense and purpose" ard

were only a ~Sst~ of time.

Th( church fathers through Jerome and then Cassiodorus

mentionrd Sirach as ~id Saadiah about 925. Probably before

Maimonide~th~ church must hav~ demoted it f~om its bible to

its Apocrypha, p~rhaps becaus6 its Preface made it too

obviously Piso’s work. And thereafter the Jews, sensing

it was no long(r obligatory on them, must have destroyed

their Hebrew version. For it is no longer part of the

Hebrew bible.

Quotations
from Carmilly-
Weinberger,
Moshe,
Censorship
and Freedom
of Expression
in Jew~ sh
History
p.15 and
p.22& n.12



The Hebrew version of Piso’s Greek-language Ben Sirach must 3j~ Charles
have still exist*d when th£ Talmud cautioned against reading Ben Siran Vol. I

IntrO.
as w~ll as Ben Lanu. Lanu in Hebrew meant unto us. BuS it also brings to Sirach

s.3, n.3
to mind Velleianus, brother of Velleius Paterculus, Piso’s grandfather~n~

Velleius
founder of the "Christian" Pisos and first origina$or of their s~o~y. Pat~rculus

Velleianus, his broker’s name,&was possibly one of Velleius’ Family 291p.

names. A shor~£ned version of ~el~eianus could be "lanu."

"Lanu" is further an allusion to Deut. 27.28 in the OT which contains

Coded dots above i~s word ~la~u." That verse with its word "l~u~ .

was eh~s~n because it speaks of the secret things belonging only to

God. And appropriately the chapter and verse there totaled 5~ which

was the 57 generations in Luke 3 and therefore also alluded to Piso~

T~us whereas ben Sira must have meant Piso’s apocryphal

writings, "lanu," which was i&~meant Piso’s gospel writings.

Thus, by the time of the Talmud’s completion (whether in about

~he 500s or in the early 70Os), ~udaeans were being ~autioned not

to read the various Pisonian writings that were in Greek. And this

was even though, as we will see~ the rabbinic leadership well knew

of these writings. In fact the rabbis continued composing religious

writings in which they replied to Piso through the crusades of the

llth and 12th centuries and beyond.

They simply must have feared if th~ averag~ Judaeans kn,w too

much about the ~ubject, for fear they would too openly talk or write

and thereby bring calamity upon their people.



This fear to enlighten the co~,on folk is borne out by the |~%~r

instructions as we will see, %~the "pious men of Germany" to release

the information to the ’wis~" meaning the rabbinic leadership, and by

implication not to the common folk.

Ben S{rach praises Enoch, Noah ~.d Seth, ~d contains

p~all~s to Ahi~ar, ~obit and Enoch~ P~obably all ~

these works were written before it. It says - ~hat the

righteousness of Job was mentioned in Ezekiel~ does .

not say ~ that the verses in Ezekiel also mention D~iel.

%~ was because Job was inserted into Ezekiel before Ben

Sirac~as written, whereas Daniel wasf~lshedlater as we

Vol.Charlesi,’

Intro.
to Sirach
s. 7

’~ CharleS’vol. I

Sirach
49.8-9

will see.

The letter of James in the NT gives

evidence of aquaintance with ~en Sir~d%.~

expectable b~caus( they shared a common

"abundant and clear"

That was

author: Piso.

~ ~ Charles,
Vol. 1
Intro.
to Si~ach
s. 7



The hidden author (Piso himself) boasts that he was

advanced by God’s blessing, that he filled his winepress

as a grape-gatherer. And we recall that in JoD~ l~.l,

Justus writing as his brother John (Julius) likens himself

to his father who

when he says: "I

vinedresser, u

The author of Ben Sirach also says there that he had

labored not for himself but for all who seek wisdom~/He

was thinking of wisdom in the NT as being the v~hlcle

to C,hrist, such as 2 Tim. 3.15 wherein the sacred writings

give believers the wisdom leading to salvation through

had played Dionysius, the god of the vine,

am the true vine, and My Father is the

~ ~ $irach
33.16

faith in Christ.



The Family, including Piso himself, did not use only the

gospels to secretly confess their guilt for what they were doing.

No less than Piso himself wrote an entire book to admit the ultimate

futility of his great NT writings. The book appears in the Greek

bible as Ecclesiastes, and the ancient Jews redid it in Hebrew

under t~e title of Kohelet.

From its contents it clearly appears Piso’s composition.

It starts by saying it is the word of Lcclesiastes, which is what

the author called himself. That Greek word meant a memoer of the

ekklesia which in Greek meant originally an assembly duly summoned.

Later in the NT, ~kklesia acquired a .$1igntly different meaning:

the church as a body of Christians. ~ith that meaning ekklesi~

appears in the Greek NT in Mat. 16.18, I Cot. 11.22 and Romans 16.5.

The Hebrew version called the author Kohelet, because that

meant a member of a kehilah or assembly, thus approximating

Piso’s chosen meaning. Later Hebrew tradition explained that

Kohelet, the preacher, was a pseudonym of King Solomon, David’s son.

David had i~ sons according to I Chronicles IlI.l-8, but the

nam~ Kohelet does not appear with regard to Solomon or any

other son. Today the Greek bible’s Rc¢le~iastes is translated

into Eng±ishas the preacher, as in the translation of Kohelet.



Piso saw himself as the leader of his ~colesia which he had

created. Thus he was the ecclesiastes. But because Ecclesiastes

was called the son of David (Greek bible~ I.l), Piso saw himself

also as the son of David. For he had in fact played the role of son

of David in the NT. Firstly, his created son and alter ego, Jesus,

was called the son of David in various verses in Matthew, and also

in Mark and Luke. Secondly, the same applied to Joseph, the putative

father of Jesus, who was the alter ego of Piso’s pseudonym, Josephus.

Joseph was called son of David by no less than the Lord in Mat. 1.20

and by an angel in Luke i.~2.

The book of Ecclesiastes abounds with hints of Piso’s authorship.

i. His first chapter has 18 verses, for a total of 19, which was Piso.

2. Piso uses the word vanity all through the work. In the Greek,

vanity was mataistes. It suspiciously resembles his father’s alias names

of Matthias and Matthew and Mattathias.

3. Since he is writing to his Inner Circle, he repeatedly uses

various forms of the word kuklos in Greek, which meant a circle,

in the very first chapter in verses five and six.

4. He says in II.7-8 that he had treasures and ~ealth, servants and

entertainers, even a butler~ thu~unlike the Genesis story of Joseph in

Egypt, pointedly omitting the word baker.

5. He writes of the various alternatives which are still famous

today, that is, a time of birth, a time to die,(II.2) etc. He includes 

time to pluck what has been planted--which is reminiscent of Dluckin~

a chicken. He speaks of a time to throw stones (II.5)--remlniscent

of the Jews stoning Paul.



6. He says to observe the commandment of the king (Vlll.2)--

w~ich is reminiscent of the gospel admonition to render unto Caesar

the things which are his.

?. Although he does not use many numbers, he does use IO0

in VI.) and seven and eight (a multiplied total of 56) in XII.2.

8. Do not sin, he says and "say not in the presence of God

that it was an error; lest God be angry at thy voice and destroy the

work of thy hands" (~o f~ )--in effect saying that his Family’s

repeated confessions in the NT would avail them naught.

9. He negates the whole message of his NT with the statement

(IV.8) "there is one and there is not a second; yea, he has neither

Son nor br~ther, o.o"

i0. }~is final chapter, ]~II, seems to originally have had 12

verses, for a total of 25 which was Jesus--until the Jews added

verses i) and 15 to their Hebrew copy as an answer to Piso.

Therefore the Family also added the final two verses, but again

the total of chapter and verses was 26 which was a Piso number~



Among his still famous expressions from Ecclesiastes are:

i. It is impossible to add to God’s work and to take away

from it (iII.4)

2. A good name is better than good oil (VII.2)

). Eat, drink and be merry (VIII.15)

4. The race is not to the swift, nor the battle to the

strong (IX.II)

5. He who digs a pit will fall into it (X.8)

6. "Send forth thy bread upon the face of the water, fo~

thou shall find it after many days" (~II.1)

Fcclesia~tes is of course most famous for its neg~,ative aphorisms,

its stress on all human endeavors as being ultimately mere vanity.

Its approach is summarized in its v~ry s~cond verse, ~...vanity of

vanities, all is vanity."

His many examples of vanity include (1) acquiring wisdom

leads to knowledge which increases sorrow (I.18); (2) (an admission 

all his works and labor were vanity (If.11); (3) all his labor he 

leave to his successor without knowing whether he will be wise or

a fool--and that too is vanity (II.18-19); (4) the righteous and 

evil doers alike are in God’s hands and all will die (IX.l-6); (5) 

making many books there is no end, and much study is a weariness of the

flesh" (XII.12).



Probably the Family did not require the Jews to redo into

Hebrew their Greek writings other than the books for the prophets

such as Daniel and Zachariah as we will see. For those books

contained the additional Christological foundations/prophecies for

the Jesus story. But the Jews redid in Hebr<w the book of

Ecclesiastes as they had redone Esther. Just as they felt it

appropriate~evealing when Piso had crucified Aman (the Min, himself l)

60 cubits high, it was also reveali~when he repeatedly confessed

his guilt for having spent his life at futility, vanity as he

called it.

Vanity in Hebrew was hevel, which appears repeatedly in the

Hebrew Kohelet. The Jews already had hevel along with v’reek in

Isaiah ~O.7~ Hevel v’reek meant vanity and emptiness, that the

world’s gods were vanity and emptiness. V’reek happened to add up

to 316 in Hebrew regular numbering. And 316 was the numerical reason,

because of John 3.16, that they had created a shortened version of

Iesous, Yeshu, for Jesus. For Yeshu, like v’reek, added up to 316

in Hebrew regular numbering.

Having v’reek as the equivalent of 316/Jesus, it was noticed

that the adjoining word, hevel, totaled 37, and that lacked only the

addition of the letter lamed or "i" which was 30 to create 67, which

was a Greek equivalent of Piso! Piso had so repeatedly used vanity

in his Ecclesiastes that hevel (vanity) was most appropriately felt

to represent him.

Thus did hevel v’reek join such other Hebr<w words as minus and

goy and ~shu for use in later Jewish writings to secretly allude

to Piso.



The Habrew Kohelet [the rewriting of the Greek Pcclesias~es)

does like the Hebrew book of Esther bear the signature of Rabbi

Akiva. The author inserts his name into the second and third

verses of the very first chapter. Therein appear the Hebrew

words amar Kohelet, then five words are skipped, then yisron,

then one word is skipped, then bekol amolo. The initial letters

of these five words are akyba which in Hebrew spelled Akiva, that is

al~f, koof, yud, be~ ayin. The yud could have the sound of either

"y" or "i." The "b" and the "v" are the same consonant.

~t should be noted that this was a variant spelling of Akiva,

because his name actually starts with the letter ayin and ends with

the lett(r aleph. But it was spelled this way because only those

letters were available in sequential form in the early v~rses.

The Hebrew version adds two final verses to answer Piso’s NT

messaFe: the iBth verse of chapter 12 says we will hear everything,

which is to fear God and keep his commandments. The use of the word

commandments ~ws the verse’s Jewish origins. For ~iso thoughtin

t~rms of the Law and the Prophets, whereas the ancient Jews thought

in t(rms of the Torah (the tsachlng) and the commandments.



The 14th verse said that God will bring into the judgment

concerning everything that ~s been hidden~ whether it is good

or bad. The Family evidently felt it prudent to also add the final

two VerSeS to their own original Greek v~rsion.

The Hebrew version by Akiva must have been written about llO,

a couple of years after Akiva wrote the Hebrew book of Esther where

he had secretly disclosed his identity with numbers 180 and three,

and again with 28. Having done s~, he now uses ano~r method, the

first letters of sequential words %hich are in close proximity, to

spell his name Akiva.


