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C. I ESDRAS

A

4

This was a Gre-~k rewriting of Jewish biblical history,
basically from Josiah's Passover to Fzra's reading of the law.

Since it was Piso's composition, appropriatrly 14 appears in

e

1 1 Charles,
Intro, to
I Fsdras,
S. l’ P"’

the very first sentence. vol I,

Apochrypha

It appears in the Apocrypha. In fact, Charles classes ;fgrgsgzde-

it as an historical work in the Apocrypha along with I, II

and IYI Maccabees., As 2 book for the Apocrypha the Judaeans

were never required to translate it into Hebrew.
Its significance for us are the various prophecies of
the ultimate triumph of truth which Piso teasingly ins=rted.
To.be sure, he started thes process in the Synoptic
Gospels in Jesus' various prophecies of the resvelation §f

truth, such as Matthew 10.26: "For there is nothing coverad

that will nof be revealed, and hidden that will not be known."

Mark L.22 states the purpose more pointedly: "for nothing
is hidden except to be revealed; nor has been secvet, but that it
should come to light." That is, that the secret was done

deliberately so that it should be there available to someday

be revealed!
Later Justus has Jesus say in John 8.32: "and you shall krow

the truth, and the truth shall make you free." But of what—
sin? death? the Law? OCr in fact, did it not mean, free of the

story itself?!l
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And he continu=d the teasing in his Jewish Antigquities

about 90. "We ...must believe truth...to be the strongest

thing, against which no injustice can prevail® (XI.55).

“"Truth is immortal and eternal" (XI.56).

However his repeated prophecies of the triumph of truth,
carrying with them the implication of his great sectret's
ultimate downfall, find their greatest expression in his
I Esdras in the years after 1J00. Thus he writes "Above all

things, truth beareth awzy the ¥ictory" (3.12). "Great is
truth and stronger than all things® (4.35). "But truth abidetn
and is strong for ever; she liveth and conquereth for evermore"

(4.38)., "Great 1s vruth and above all thangs" (4.41)

Thus it was Piso himself wnu had secretly prophesied in

hie own writings that his great secret would ultimately suffer
revelation and therefore downfall.

Centuries latrr, great writers who also knew the secret
would also state the prophecy of revelation. "Shzkespeare" in the
Merchant of Venice, and A. Conan Doyle &t the end of his final
Sherlock Holmes torny are leading examples. Perhaps the most
tclling expression would be by the British poet Alfred Noyes in his

The Roman Way: "Ten thousand li¢s may pluck at him, but only truth

can tear him down."




D Book of Judith 5%

To create an example of individuzl bravery for one's faith,
Piso created for his new Israel the book of Judith. He had not
included this story in his Antiquities. Ferceiving its lesser
importance, the church would later include it not in its Greek

L )

Septuagint bicle, but in the Apocrypha,.

Perhaps Piso's wife Boionia Procilla or his daughter Claudia
Phoebe had complained that he had invented Judases in the NT, an
e¥il one and also a righteous one, and then a brother of Jesus named
Judas. He would even create a short letter of Jude as well.

And he had made up another male Judah, Judas Maccabeus, first

in his Anticuities, then again for his Greek bible. Yct he had not

created a single female heroine named Judithl!

Nor apparently had he mollified his wife by sometimes even
causing her to be listed as Priscilla or Prisca (both forms of Procilla)
before him in Acts 18.18 and lat(r in Romans 16.3 and in 2 Tim. 4.19.
His daughter Claudia Phoebe too would be honored in Romans 16,1-2, for
having begn "a helper of many and of myself (Proculus, the author there)

as well,"

1

The book of Judith corrccts the oversight. Judithvi Charles,R.H.
Apocrypha an:
was a pious Jewish woman who saves her besieged town from Pseudegraphi.
_ Vols.l and I

the enemy gencral Holofurnus. Supposedly the story took Clatendon
Press, Oxfor
place when Nebuchadnezzar was ruler of Assyria and Arphaxad Yniv.,0xfor.
Fngland 1977
was king of Medea. In fact, Arphaxad was nevcr king of 1978. Vol.l

Medea.,



And supposedly after Nebuchadnegzzar utterly destroyed
Arphaxad and his army, he sent his general Holofurnu s to conquer
Judaea, which included the besieging of Bethulia.' This too was
incorrect. In fact, Holofurnus was not general at that time.
Rather he was the brother of the king of Cappadocia and was sent
by a different ruler against Egypt but died in his own country.

For the story, some of Holofurnus' huge army assembled in
the plain of Arioch, and we will later meet that name again.

The name "Holofurnus" was simply too good for Piso to pass
up. "Holo" was a take off on Helios, the ancient Greek sun-god.
And furnus was very similar to purnius in Piso's Calpurnius

name. Thus he could see “"Holofurnus" as yet another allusion to

himself,

Living in Bethulia, the town which Holofurnus and his army had
besieged, was noble and most righteous Judith. Her most remote
ancestors are listed as Salamiel son of Salasadai-—and we will later
be reminded of those names as well as the name Arphaxad

Piso takes t.is story's central plot from the Hebrew bible's
book of Judges. There Jael invited Canaanite geniial Sissera intq/

her tent, and then drove a tent psn into his head.

Judith follows a similar course. She bravely goes to the tent
of Holofurnus outside icr besiercd town, then cuts off his heud
in the style of the death of John the Baptist in the NT. Piso has

humorously killcd himself once again: this time as the sun-god who

is also furnus/purnius'

Jo7-2
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Aftrr having separaited Holofurnus from his head, Judith

returns to he¢r town bearing the evidence, and naturally dese ves
the lifc—~long honors by her townspeople.,

Although this is not a long book, Piso has managed
to insert various hints to nimself and his authorship:

l. He mocks the Pharisees., He writes that Judith
took with her to the enemy's tent her own maid to carry
her own food., Although on the way t¢ commit murder and
probably adultery, Piso in effect teases, she is so
religious that she refuses to eat non-kosher food or drink.

2. He mocks the Hebrsw Bitle. Piso well knew that

Numbers 23.19 in the Hebrew Bible has Blilaam say:

"Cod is not a man that he should lie, nor a son of man that

he should repent.”

JDT-3



Similarly Piso has her address her townspeople before
her perilous endeavor, "for 8od is not & man that he should

be threatened, neither as the son of man that he should be

turned by entreaty."

Piso had deliberately created a man who wzs God, and
a God who was son of man--in fact he had deliberately called

him "son of man."” Having deliberately but secretly mocked

the Hebrew Bible, Piso was now flaunting that he knew full-

well what he had done.

3. Piso stressed he had not erred in his translating of

In the Greek Septuagint that meart either virgin

parthenos.

or young woman, unlike the Hebrew original almah which meant

only a young woman. A separate Hebrew word, betulah, wmeant

virgin. Piso named Judith's town Bethulia, a town never heard of

bafore nor since, By so deing, he was demonstr«ting that he well

knew the difference between almah and betulah, and that his:

misguoting the Hebrew original had been deliberate!

TIT- 4
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L. Piso showed his authorship by an equivalent of 1l4. 1In
addition to all the foregoing examples of Piso's aﬁtitudes
secretly expressed in the book of Judith, he inserts for the
Inner Circle an even more telling indication of his authorship.
He said that Judith lived to age 105. That was the equivalent

of 14 by cumulated numbering. One through 14 totals 105.

62

Of his three favorite numbers (14, 16, 19) which he had inserted

in his Vita, we had seen 19 cumulated'as_l90 in the scattaring

of the seed in Mark 4.8; and 16 cumulated via the 136 total of

the 120 people in Acts 1.15. Of course, 14 had appeared along
with 16 and 19 to each be cumulated and then added together,

in Justus' story of Raul‘s journey to his trial in Acts 23.23.
But we had not found 105 which is the cumulated total of 14,

by itself in the NT. Now here Piso corrects that oversight by

inserting it as Judith's age at death in this fictional tale.

Tor- 5



E_I Maccabees

Pisp composd an account of great Judaean miiitary bravery

which has reaced us as I Maccabees. He had previously written this
] _ _ . 1 1 Jewish
story in his Jewish Antiguities, but by rewriting it 4in biblicalAntiquitie
I11,319

form it would supply an alleged more ancient historical account
of the Hasmonean revolt and victory.

Unlike many of his vJudaean® compositions, he did not rrquire
the Judaeans to translate this and include it in their Hebrew bible.

Ruth-», like his Judith, the church later relegated it to the

Apoc~vpha.

Nor did the Judaeans voluntarily rewrite his story. They must
have perceived they could not rewrite his story without elevating him.
as the hero of the saga, which he was secretly in his story.

Although without their own Hebrew formal story, ancient Judaeans
commenced celebrating the holiday Piso had created. They called it
Chanukahe Their holiday would be based solely on the miracle of

the lights. This would be set forth briefly in the Talmud several

centuries later.

Tm-/
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Both Maccabean accounts bv Piso tell of the successful
revolt against Grecianized Syrians by the rag-tag band of the
sons of Hashmon. Piso created for him five sons—-for Piso
himself had five sons, that is four sons plus Pliny. And

likewise he had made Jesus one of five brothers.

He names the leading brother Judah because that name had
been the villain in the NT story. Now he was the hero., He gave,
but only to him, the surname Maccabios. That was because machei
in Greek meant battle, and by'it in Hebrew meant house, and thus an
allusion to th¢ holy house, the Judaean Temple. Thus Piso could
secretly chortle, I made the machei on the by'it, I destroyed the
Temple! Mackeh in Hebrew mecant a striking or smiting. Thus Hebrew

too would give the same secret meaning!
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i > V’Z.Ib'd
Upon the triumph of the revolt,® Pisc wrote that the _ Lde

Judaeans began to celebrate an right-day Festival of Lights., It
started on tne 25th of Kislev, wiich was the correlative of the 25th
of CDecember 1in ithe Zoman calendar., For December 25 was the birthdéay
of the Persian sun god Meitras or Mithras. It was part of the
composite from which he had created Jesus.

Piso wrote that the Judaeans celebrated the first day of an
eight—day Festival of Lights by kindling lights on tlhe lampstand
in the¢ inner Temple. But he did not say they lighted candles for
eight days or nights. Rather thut tecame part of the Judaean response
to Piso: lighting cancles for each of eight nights, instead of

lighting a single candle each night.

Tlzht had not ap;eared to Be an inner circle number. But
in experimenting with it, its numbers of one through eight were
found to cumulate at 36~-which we well knew was Josephus! By this
method we had found tle code method which Piso himself, writing as
Plutarch, described as the process of triangular numbers. And
wiich we describe--we feel more appropriztely--as cumulating
puabers., OF courze there are other ways to discover cumulating
numbers, Such as totaling one through 36 and finding 6661
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The Judaeans clearly perceived that the reason that Piso
had given them this eight-day holiday was because he secretly
cumulated one through eight at a total of 36 which was himself
as Josephus. And they wished to secretly emphasize that they
knew that 36 was the secret cumulated total of one through eight.

3 3 Shabbat
Therefore a Talmudic controversy was crezted as to whether 21b
the progression of the candle lighting starts at eight and goes
down to one on the eighth night; or whether the lighting starts
with one light and an additional laght is added each night
until the total reaches eight on the eighth. And this controversy

is placed back at the time of the schools of the House of Shammai

and Ythe House of Hillel.

But notice that the two alternatives encompass each one
through eight, and each in effect totals 36. In this way the
Talmud writers were stressing that they well-knew Piso had

created the equivalence between eight and 36 to honor himself!



About 20 years aft » finisizing his Jewish Antiguitlies,
‘Piso wrobe a second and similar _ccount of Judas and his

brothe»c., TlLat wvay, fhere woulc be an alleged more ancient
iistorical accoun:t ol the Hasmoneam revolt and vietory. It came
to be known as I laccabees and was included in the Apocrypha.

The church did not forget who had created tze story ol the

7

Maccawees and woo had played the leading role of Judas in it. 13 1967

August 1st became the Feast of the Holy Maccabees.? It was National
Catholic
one of only two feast days of purported early Hebrew martyrs glmiﬁgc’
celebrated by the western churchjq And thus did Piso in his
. ,4 W.G.Ryan,
guise of Judas Maccabeus take his place in the litany of The Golden

ancient church heroes, along with Piso in his other roles as ‘!

Plutarch and Aristotle! Again, as in the NT, and as noticed —

in Shakespeare's As You Like It, one man playing many roles!

Additional Bibliography to I Maccabees

de Voragine, Jacobus,

Translated by William Granger Ryan, Princeton Univ. Press,

Princeton NJ (paperback) 1995

Inc., Garden City, NJ distributor, 1967

-5

1967 Natiopal Catholic Almanac, Felician A. Foy O.F.M,Ethth

St. Anthony's Guild, Paterson, NJ, Publisher, Doubleday and

'Ege_n.%,
Yol.1lI,

p. 33

The Golden Legend, Readings on the Saints,
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L F I1 Maccabess

Arrian too writes an account of the successful Judaean

. .revolt against the Syrian army controlling Judaea, but with several

interesting variations,

For one thing it was used to historicize the holiday
of Purim, Near its conclusion is detailed the finding of the
body of Nicanor, the Syrian general, after his d~feat in
battle by Judas, It then says Nicanor's head was hung from
the citadel, and that the Jews decreed to celebrate 13 Adar

\-f to commemorate this victory. And it added that this was
1 V1 B Mace.

“the day before the day of Mordecai," by which was meant 15.28-36
Purim.

This reference servsd to place the holiday of Purim
in prior Jewish history, and to predate Purim even to that
of Chanukah. . 7The latter supposedly took place and was
being written about some 300 years previously, that is,what

!

is now about 165 B.LC.

-1



This reference to Purim "as the day of Mordecai' also
showed that the Jews, at tle Cate this was being written (about
140), wrich was abeut 30 years after th: bock of Istlher, were
already celebrating Purim.

We will see tlat Jewish tradition later reversed the
sequence by statin., tist the day preceding Purim was formerly
(czphasis added) Nicanor's day--that is not afterwardsl--and
why this was done.

II Maccabees conteins the first account of tze torture

and murier of Eleazar an aged (90 vears old!) principzal scribev,

a ] . I O R S
and the seven sons and their motiizr for refusinz to eat swine's  VII.L2
flesh.

1t was composed by Arrian, And anovher variation from
tlie original I Maccabees is the repeated insertions by aim

to show Sue Inner Circle that he was the author.

ImM =4
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Firstly, the author's secret praises of Piso is typicalJ/.

3 Y3
- of Arrian. In II Maccabees he fails to mention Mattathias | Eﬁfﬁéfsgo
and he attempts to glorify Judas. While Piso had played Ig%.'I‘S&IZ'
- Lo
both roles in I Maccabees, as Mattathias he saw himself as & Ibidae pel=(

father of the five sons, The name Mattathias was an allusion to

the fietional name of his own father in his Vita. Basically

Piso had seen himself as Judas, the brave military hero, and

all the stories of the Maccabees were named after Judas' surname.
Thus Arrian who emulated his grandfather Piso and secretly

praised him, saw him as Judas Maccabeus--as Piso too had seen

himself--and hence magnified his role in II Maccabees.

And when Arrian inserts a governor named Apollonius, he

makes him (son) of Thraseas tofurther honor Piso, as Piso's 3,4
actual father had the pseudonym Thrasea.
in the next century Piso would fictionally appear as a
traveling holy man appropriately named Apollonius.
Arrian has the pr~ovhet Jeremias appear in order to v
& ‘ II Macc,
give Judas a holy gold sword, a gift from God.  Centuries i5.15
later Piso will again receive a magic sword when he is
secretly honored as King Arthur.
Arrian even omits from II Maccabees the name John as /
¥ I1 Macc.

one of Judas' brothers, and substitutes JosephP; For that name 8,22
in Hebrew had the same letters as did Piso in Latin, and its
insertion was yet another secret honoring of his gramcfather.

Secondly, another proof of Arrian's authorship is his
introducing of Heliodorus,g the chancellor of the king who is {311 Macc.
sent to raid the Temple treasury but instead is prevented 3.7-13
by Heavenly apparitions from taking iﬁ. Remarkably

Beliodo»us was the precise Roman name under which Arrian

was a noted philosopher.

7 /?1‘3 -3
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Thirdly, one named Rhodicus also appears in II Maccabees..
% Pastor of

Another form of that name Rhode (or Rada) had appeared Hermas,
Ch. I
prominently in the very first sentence of the Shepherd {(or E‘erdméns,

_ Ante Nicene
Pastor) of Hema«s? +hich was also written by Arrian. Eusebivs FathersVol

o II 2ndSeries
too mentions Rhode as a pupil of Tatian (who was in fact \;/MEu.fﬁI.%.H.
V.
Arrian's brother Antoninus). Incidentally in connection with
Rhodicus appears a fown named Beth-sura, znd elsewhere is v
7o /t ¥ Macc,
mentioned a fort named Bethsuron. We recognize both as hints igl%é
at the Hebrew besorah which meant good news, that is gospel! '{ég':ll:%'.csi—é
‘ , Tbid.
Fourthly, he introduces Ptolemy who was called Macron. 10512

Ptolemy was an allusion to himself, as he had been writing
astronomy and geography as Claudius Ptolemy. Macron was an
"

allusion to his uncle Justus was in the rcvolt of 115-117 had
used the name Marcius (Marcus)., Later when Justus wrote as Justin
Martyr a few years prior to his death and before Arrian wrote 2 o
Maccabees, he had created the heretic Marcion, an evil alter ego‘-
of himself! - Y 73}»?}53-:&2

Fifthly, he introduces Auranus,/ga foolish elder man V
who is slain in a mad charge. With additions of a second "r"

"in place of tne "u," and then the addition of an "i," appears

the spelling of the name, Arrianus!

74



When this was written, apparently about 140, the Judaeans
Probably had not yet settled on the name Chanukah for the

festival, because the author here calls it Tabernacles or like
14 14 II Maccabees

a feast of Tabernacles. He also writes that the priests 10.6
® 5 P 15 Ibid. l.21
found thick liqui 8 from which they made fire and with which

sacrifices were then burned on the Temple alter.
Arian, church leader after uncle Justus® death in 140 and
writer of many Christian works, then humorously demans his

ability by saying he is merely reciifing the story of the Maiszeiiz
and is not the original historian. And he ends II Maccabees <. 3

by saying that if the story was "poor and indifferent, that was
17 17 II Maccabees
all I could manage." 15,38-39

However the later church was well pleasedwith his work.
For it ha% portions of it read in the Catholic breviary for
1l

October. 18 Charles,
Intro. to
II Maccabees,
s.6, Vol.l,
P. 131, A&P
of OT

Additional Bibliography to IT Maccabees {also known as 2 Maccabees)

l. ]I Maccabees. This is a book in the Apocrypha. For it we used
Charles, Apocrypha and Pseudepigrapha to tﬁﬁ 0ld Testament,
Volume II, pp. 125-154. It is published at Clarendon Press
of Oxford Univ Press, Walton St., Oxford, England 0X2 6DP
1978 Edition

Ihe Pastor of Hermas. Another one of Arrian's many secret
writings. For it we used W.B. Eerdman's Anti-Nicene Fathers
Vol, II Fathers of the Second Century, 1975 Edition. 1t includes
the Pastor of Hermas at pp. 3-58

-5



G, I11 MACCABIIS {also known as 3 Maccabees) 73

Having composed II Maccabees, Arrian then turned to
the writing of what we now know as III Maccabees. It

appears in Charles,Volume I, pp. 125~154., Its connection

-

in style and language is particularly close to that of v
1 1 Charles, Vol.

both the Letter of Aristeas and I1 Maccabees, That is 1., Intro.
to 3 Macce
not surprising, as Arrian wrote both those works as well, seCe 4

Tae focus of tiue 111 Maccabecs story is on 500
elepharnts, drunk on a combination of frankincense and
unmixed wine, to whom the Jews of Alexandria are exposed
in a great arena to accomplish their death. He borrows

the stogy from his grandfather Piso's tale in Contra

Apionem. He borrows the 500 from tne over 500 VE Ibid. ii.
53=55
brethren to whom I Cor. 15.6 says Jesus appeared after
death.
3
Again Arrian inserts himself. The king is Ptolemy 3 égthough in
ntra
Philopater——bccause Arrian was using the name Ptolemy Apionen
1t was also
in one of his pseudonyms. The lackey the king had Ptolemy:
A Ptolemy
placed in charge of the elephants was named Hcrmon—-- Physcon

because that was close to the name Hermas which Arrian
had used as the author of the Pastor or Shepherd of -
Hermas. As he had hinted his authorship in 2 Maccabees
with the name Heliodorus, he hints his authorship in

this 3 Maccabees with the name Hermon.
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7

Frankincense is mixed with the wine because it is
borrowed from the NT account in Matthew 2.11 of the gifts
of the magi (see also Rev. 18,13},

Especially inter-sting is Arrian's choice of Alexzndria
as the place of the tale., Under his name of Appian he had
served there as military commander early in the Jewish
revolt of 115-117, only to flee for his life. He was
replzccd by urcle Justus as Marcius Turbo, who then

Procerded to defeat and alaughtrr the Jews of Alexandria.

de will later learn that Arr-ian had returned to Fgypt

to assist him.

T M-
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He is thinking of the slaughter ¢f the Jews and of his
grandfather's deads in Judaea when he has the king swe:r an
ozth that he would march against Judaea, level it.to the ground
with sword and fire including burning the temple to the ground

which the Jews who had sacrified therein could not enter

e
k'3 Hacc.
forever. Zeh3
The Jews of Alexandria are miraculously saved from the
drunken elephants. The king, who had a change of.heart,
hen decided the Jews were to Celebrate their 7
deliverance with a seven day festival. 6.30
Arrian's grandfather had provided the background for the
Jewish holiday of Chanukah. Agd his grandfather in his
original story of théglephants had originated too this
festival for the Jews of Alexandria which Piso said they ?, Contra
thereafter kept. %%%ggem

Howev:r the Jews of Alexandria failed to picX up on the

Celebration of deliverante from the elephants, for there is
no reco~d of them «ver celebrating it. Beside, after the
destruction of the Jews of Alexandria in 117, Jews would
probably have lacked the number and the motivation to

celebrate it!

-3



The king (ven gave the righteous sparcd Jews license

to destroy those of t.eir co-religionistswho had sinned against
7 /% 3 Macc.

God's will, Therefore they slew over 300 men. This is 7.12,15
reminiscent of the Jews also allegedly slaughtering their
enemies in the story of Esther.

Arrian had inserted 300 because that secretly represented
the Greek T which was the sign of the cross, hence Christianity.

Secretly he was teasing tnat Christianity was a transgression

of God's law!

“he few later references to 3 Maccabecs are entirely by .-

] Y8 Charles,
Christian writers. That is, it was not cited by ancient Jewisnfgntro. to
Macc.,
writers. And that too was understandable! Sec. 9



ALV MACCAEELS

1
This is an expanded account of the aged Eleazar, of

pricstly stock and expert in the law and philosophy, and

of the seven sons and their mother. All of them are cruelly
tortured and murcered at command and in presence of tyrant
king Antiochus Epiphanes, for their determined refusal to
eat swine's flesh. Once again it is the Greeks portrayed
as the torturers and murderers, not the Romans!

2
This book is attributed by Eusebius to Josephus, and

200 years later Jerome agreed. However they were wrongs,
because it is openly written from the standpoint of
philosophy and reason Thereiore it is probably tne work
of Avidius Cassius, Arrian's son, about 170, who wrote

philosophy under tie pseudonym of Aelius Aristides.

Ho.cver it is not unexpected that they would attribute
IV Maccabees to Josephus. As church leaders they well Knew
he had originated the story of the Maccabees, first in his

Jewish Antiguities, then in I Maccabees. And because tizae

story lacked sufficient hints of the actual autnorship, it

was easiest for them to assume he had written tiis

continuation of +he story.

IV Maccabecs' source has always been uncertain even to

Inner Circle scholarship. Perhaps that is why, unlike I, II

and III Maccabees, Charles includes it in the Pseudepigrapha

rather than in the Apocrypha.

H
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1l Charles,
Apocrypha
and Pseude-
pigrapha
Vol.é?I
PD. 3-
685

2 Charles,

ibid.
Vol, II
pP. 656




1 BEN SIRACH @

Ben Sirach or simply Sirach was yet another work by Piso.

It is also known as_Ecclasticus, but must be distinguished from the
similar title Ecclesiastes which appears in the Septuagint, and its

Hebrew translation in the Jewish biole as Kghelet, meaning the Rreach Te
ALJLJHf Ch

arles,
Ben Sirach today appears in the Apocrypha. It is a very ReHey
The Apoc=-
long collrction of moral principles. rypha amd
Pseudo~-
This bock is perhaps the easiest one to be seen as thet of pigrapha
. of the 0T,
Vol.I ’
Piso, Not only is another (Christian) name for Ben Sirach, ppe268-
517

Ecclesiasticus, which meant of or for an ecclesia, a Christian

assembly or church, but the Preface to Ben Sirach almost points
at Piso. 7Tt openly states Ben Sirach was written by the

writer's grandfather afte~ he had made himself fzmiliar with

2 2 Charles, R.H
the Low and the Prophets. He specifically calls his grand- Volume 1
Apocrypha
fathe» iesous. This was Piso! And the unnamed Pr-face p. 316

writer was obviously Arrian!

The Preface states it was written in the 38th year
of Euergetes. Thirty eight, although seldom used, was a code
~umber for Pliny, because it was hi.s Sekoundos name in Greek
small numbering. Pliny died in 116 in battle in western Parthia.

Ben Sirach (Sirach) was most probably completed just after his

death by Arrian. And thus the honorable insdrtion.secretly af .
Pliny by the number 38,

Arrian under his Appian identity, had fled his command in
Egypt during the Judeaan revolt which erupted in 116, He would then
return as Prefcct with Justus' huge force in 116, Arrian's grand-
father dird in Asiatic Turkey about the time Arrian returned to Rome
in 118. That is probably why he could not collaborate with him
in the writing of Ben Sirach, and instead he added the preface to

this work which Piso had completed.

A5-1
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Fven more evidence that the author was Piso se:ms hardly
necessary—because he is called Iesous and described as having
made himself familiar with the law and the prophets. Yet the

Greek Seirach leads by yet another way to the author.

Sei in Greek was a short form of seio, which in turn was a

synonym for su which meant: "thou."

The sound rach is what pointedly leads us to Piso. That was
an allusion to av'rach,which meant,"I will bend the knee." It was
a phrase by which pharaoh, speaking Hebrew in Genesis 41.43,
commanded his people to obey Joseph with the figurative meaning

"bend the knee."

To the Family, by merely shortening the "a" in rach from a
long "a" to a short "," and then dividing the word av'rach into
two parts, it would consist of av meaning father, and rach meaning
gantle or tender, that is gentle father.

The result of all this is that Pisc, seeing himself as the
second Joseph, successor to Joseph in Egypt, would see himself
as the new gentlé'or tender father, that is, as "thou™ (art the)

"gentle” (father).

Pliny, a party to all of this, in one of his public¢ Latin
letters, writes to (secretly) Justus, telling hum that they
share the same gentle father of the family. Centurigs before,

"gentle father” had been a term used by Homer, as a footnote¢ to

that letter states.
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Medicval Jewish scholrs well knew Piso had seen himself as av r¥ch.
Therefore dots were placed above the word avrach in the Torah where they
still appear. Their presence is neither understood nor even noticed
by orthodox Jews who study and read the Torah.

However Arthur Conan Doyle well knew the importance of avrach in
Piso's code systems. Therefore he secretly inserted it twice into his
very first Sherlock Holmes story, & Study in Scarlet. First, as the
address 221B for Holmes' address because rach av would convert into

R (200), Ch 20, A (1), total of 221, plus the V left as its basic form, B.

Second, the same story contains the word rache written in blood
on the wall, Three times the word is mentione¢d in the story, and each
time withis 2 couple of lines previous, appears the sounds: of, off, above.

Fach of these supplies the sound "of" which together with rache produces

) av rach.

Apparently it was originally written in Hebrew, hence it was

a Judacan writing. Later it was redone bY Piso in Greek.

Fragments of a Hebrew translation of the Greek version

' . 3 Charles,
have been found in the genizah in Cairo, and the Talmud Vol. I
Intro.
quotes from the Hebrew version of the Greck Ben Sirach. to Sirach
s.2(a),(d5

That version no longer exists, although in recent times a

copy was supposrdly discovered at Masada,

Apparently the Judaeans were forced to do a Hebrew version
of Piso's Greek Ben Sirach for their bible, in order to
historicize it. This was the same as they were required to do,

as we will see, as to various Greek-language prophetic books

4’ which the Family had written
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However when medieval Jewish scholars referred to it,
they did not call it Sirach (Seirach) but Sirah, that is with
a soft h rather than a hard ¢ch., It may be possible to discern
the reason. In the Hebrew bible the Fdomites had a mountain
named Seir. Often, the;r land too was therefore referred to
as Seir.

By changing the hard g¢h of Sirach to a soft h, and
reversing the sequence of the ¢ and the r, and pronouncing the
e as an g~-the word Sirach could be changed to Sirah. By this
process the original Sirach could be seen as meaning an Edomite,

to=-wit Piso!

Although the originz} Hebrew version of Bepn Sirach was
apparently gone by Maimonides’ time (1135-1204), he well knew
of it. He alsc knew who had written the existing version in

the Christian Greek Apocrypha, that is Piso, Apparently he
disliked it because of its authorship. For writing of Ben Sirah,
Maimonides said it was written by one who "wrote books containing

mockery.¥ And he said those books lacked "sense and purpose" ard

[ 4 Quotations
were only a wasstr of time. from Carmilly-

Weinberger,
The church fathers through Jerome and then Cassiodorus Moshe,

Cernsorship
menticard Sirach as did Saadiah about 925. Probably before and Freedom

] ) ‘ of Expression
Maimonides,the church must have demoted it from its bible to in Jewish

History
its Apocrypha, perhaps because its Preface made it too P.15 and

Pe 224 n.l2
obviously Piso's work. And thereafter the Jews, sensing
it was no longer obligatory on them, must have destroyed

their Hebrew version. For it is no longer part of the
Hebrew bible.
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The Hebrew version of Piso's Greek-~language_Ben Sirach must

3Y3 Gharles

have still existed when the Talmud cautioned against reading Ben Sirah Vol. I

as well as Ben Lanu. Lanu in Hebrew meant unto us. But it also brings igtgg;ach
to mind Velleianus, brother of Velleius Paterculus, Piso's grandfather, .3, n.3
founder of the "Christian” Pisos and first originator of their story. gg%iiiﬁfus
Velleianus, his brother's name,hwas possibly one of Velleius' Family Pe 291

names, A shortened version of Velleianus could be "lanu.”

"Lanu" is further an allusion to Deut., 27.28 in the OT which contains

Coded dots above its word "lanu." That verse with its word “lapu"

was chosen because it speaks of the secret things belonging only to

God. And appropriately the chapter and verse there totaled 5?,which

was the 57 generations in Luke 3 and therefore also alluded to Piso,
Thus whereas ben Sira must have meant Piso's apocryphal

writings, "lanu," which was li,meant Piso's gospel writings.

Thus, by the time of the Talmud's completion (whether in about
the 500s or in the early 700s), Judaeans were being cautioned not
to read the various Pisonian writings that were in Greek. And this
was even though, as we will see, the rabbinic leadership well knew
of these writings. In fact the rabbis continued composing religious
writings in which they replied to Piso through the crusades of the
1l1th and 12th centurics and beyond.

They simply must have feared if the average Judaeans kn'w too
much about the subject, for fear they would too openly talk or write
and thereby bring calamity upon their people.
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This fear to enlighten the common folk is borne out by the later
instructions as we will see¢, tnthe "pious men of Germany" to release
® the information to the 'wise" meaning the rabbinic leade¢rship, and by

implication not to the common folk.

®
Ben Sirach praises Encch, Noah and Seth, znd contains
7 | v’ 7 Charl
parallels to Ahigar, Tobit and Enoch. =~ P-obably all 7 Voir fs,
-
o Intro.
these works were written tefore it. It says - <hat the s? glrach
| v
: £ Charl
righteousness of Job was mentioned in Ezekiel, but does . “’Vol? ES’
@ Sirgch
u . - 49- -
not say - that the verses in Ezekiel also mention Daniel. ?
That was because Job was inserted into Ezekiel before Ren
e .
Sirachwas written, wheress Daniel was £1: ished later as we
will see.
®
The letter of James in the NT gives "abundant and clear”
_ ) g - ¥ ¥Charles,
evidence of aguaintance with Ben Sirah: That was Vol. 1
® Intro.
to Sirach
expectable because they shared a common author: Piso,. Se 7
@



The hidden author (Piéo himself) boasts that he was
advanced by God's blessing, that he filled his winepress
Vs . /& Sirach
as a grape-gatherer.' And we recall that in John 1i4.1, ©33.16
Justus writing as his brother John (Julius) likené himself
to his father who had played Dionysius, the god of the vine,
when he says: "I am the true vine, and My Father 1s the
vinedresser.*
The author of Ben S;irach also says there that he had P

. P o
labored not for himself but for all who seek wlsdom.//He A/ g;;igh

was tainking of wisdom in the NT as being the vzhicle
to Christ, such as 2 Tim. 3.15 wherein the sacred writings

give believ:rs the wisdom leading to salvation through

fzith in Christ.
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ECCLESLIASTES-~P1S0O'S REGRETS

The Family, including Piso himself, did not use only the
gospels to secretly confess their guilt for what they were doing.
No less than Piso himself wrote an entire book to admit the ultfimate
futility of his great NT writings. The book appears in the Greek

bible as Ecclesiastes, and the ancient Jews redid it in Hebrew

under t.e title of Kohelet,
From its contents it clecarly appears Piso's composition.

It starts by saying it is the word of leclesiastes, which is what

the author called himself. That Greek word meant a memoer of the
ekklesia which in Greek meant originally an assembly duly suumoned.
Later in the NT, ekklesia acquired a .slightly different meaning:
the church as a body of Christians. With that meaning ekklesia
appears in the Greek NT in Mat., 16.18, I Cor. 11.22 and Romans 16.5,
The Hebrew version called the author Kohelet, because that
meant a member of a kehilah or assembly, thus approximating
Piso's chosen meaning. Later Hebrew tradition explained that
Kohelet, the preacher, was a pscudonym of King Solomon, David's son.
David had 1Y sons according to I Chronicles I11I.,1~-8, but the
name Kohelet does not appear with regard to Solomon or any

other son. Today the Greek bible's Ecclesiastes is translated

into Fngiishas the preacher, as in the translation of Kohelet.
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Piso saw himself as the leader of his ecelesia which he had

created. Thus he was the ecclesiastes. But because Ecclesiastes

was called the son of David (Greek bible, I.1), Piso saw himself

also as the son of David. For he had in fact played the role of son
of David in the NT. Firstly, his created son and alter ego, Jesus,
was called the son of David in various verses in Matthew, and also

in Mark and Luke. Secondly, the same applied to Joseph, the putative
father of Jesus, who was the alter ego of Piso's pseudonym, Josephus.
Joseph was called son of David by no less than the Lord in Mat. 1.20
and by an angel in Luke 1,32,

The book of Ecclesiastes abounds with hints of Piso's authorship.

1. His first chapter has 18 verses, for a total of 19, which was Piso.

2. Piso uses the word vanity all through the work. 1In the Greek,
vanity was mataistes. It suspiciously resembles his father's alias names
of Matthias and Matthew and Mattathias.

3. Since hé is writing to his Inner Circle, he repeatedly uses
various forms of the word kuklos in Greek, which meant a circle,
in the very first chapter in verses five and six.

L. He says in I1.7-8 that he had treasures and wealth, servants and
entertainers, even a butler, thus,unlike the Genesis story of Joseph in
Fgypt, pointedly omitting the word baker.

5, He writes of the various alternatives which are still famous
today, that is, a time of birth, a time to die,(1I.2) etc. He includes a
time to pluck what has been planted-~which is reminiscent of plucking
a chicken. He specaks of a time to throw stones (II.5)=-reminiscent

of the Jews staning Paul.,
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6. He says to obs:rve the commandment of the king (VIITI.Z2)--

. wiiich is reminiscent of the gospel admonition to render unto Caesar

the things which are¢ his,

7+ Although he does not use many numbers, he does use 100
in V1.3 and seven and eight (a multiplied total of 55) in XII.Z2.

8. Do not sin, he says and "say not in the presence of God
that it was an error; lest God be angry at thy voice and destroy the
work of thy hands" (¥.!5  )=--in effect saying that his Family's
repeated confessions in the NT would avail them raught,

9. He negates the whole message of his NT with the statement
(IV.8) "there is one and there is not a second; yea, he has neither
Son nor brotheériess”

10, His final chapter, X1I, seems to originally have had 12
verses, lor a total of 24 which was Jesus-~~until the Jews added

. verses 13 and 14 to their Hebrew copy as an answer to Piso.
Therefore the Family also added the final twe verses, but again

the total of chapter and verses was 20 which was a Piso number!
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Among his still famous expressions from Ecclesiastes are:

1. It is impossible to add to God's work and to take away
from it (I1I.4)

2. A good name is bett:r than good o0il (VII.2)

3., Eat, drink and be merry (VIII,.15)

4, The race is not to the swift, nor the battle to the
strong (IX.11)

5. He who digs a pit will fall into it (X.8)

6. "Send forth thy bread upon the face of the water, for
thou shall find it after many days" (XII1.1)

Feclesiastes is of course most famous for its negative aphorisms,

its stress on all human endeavors as being ultimately mere vanity.
Its approach is summarized in its very second verse, "...vanity of
vanities, all is vanity."

His many examples of vanity include (1) acquiring wisdom
leads to knowledge which increases sorrow (I.18); (2) (an admission that)
all his works and labor were vanity (II.11); (3) all his labor he must
leave to his successor without knowing whether he will be wise or
a fool--and that too is vanity (I1I1.18-19); (4) the righteous and the
evil doers alike are in God's hands and all will die (IX.1-6); (5) "of
making many books there is no end, and much study is a weariness of the

flesh" (KII.J.Z) .

E - fAD



- TN

Probably the Family did not require the Jews to redo into

Hebrew their Greek writings other than the books for the prophets
such as Daniel and Zachariah as we will see. For those books
contained the additional Christological foundations/prophecies for
the Jesus story. But the Jews redid in Hebrew the book of

Fcclesiastes as they had redone Esther. dJust as they felt it

appropriatelyrevealing when Piso had crucified Aman (the Min, himself'!)
60 cubits high, it was also revealiﬁjwhen he repeatedly confessed
his guilt for having spent his life at futility, vanity as he
called it.

Vanity in Hebrew was hevel, which appears repeatedly in the
Hebrew Kohelet. The Jews already had hevel along with v'reek in

Isaiah 30.7, Hevel v'reck meant vanity and emptiness, that the

world's gods were vanity and emptiness. V'reek happened to add up
to 316 in Hebrew regular numbering. And 316 was the numerical reason,
because of John 3.16, that they had crecated a shortened version of

Iesous, Yeshu, for Jesus., For Yeshu, like v'reek, added up to 316

in Hebrew regular numbering.

Having v'reek as the equivalent of 316/Jesus, it was noticed
that the adjoining word, hevel, totaled 37, and that lacked only the
addition of the letter lamed or "1%" which was 30 to create 67, which
was a Greek equivalent of Piso! Piso had so repeatedly used vanity

in his Fecclesiastes that hevel (vanity) was most appropriately felt

to represent him.

Thus did hevel v'reck join such other Hebr:w words as minus and

goy and yeshu for use in later Jewish writings to secretly allude

to Piso,
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The Hebrew Kohelet {(the rewriting of the Greek Fcclesiastes)

does like the Hebrew book of Esther bear the signature of Rabbi

Akiva. The author inserts his name into the second and third
verses of the very first chapter. Therein appear the Hebrew

words amar Kohelet, then five words: are skipped, then yisron,

then one word is skipped, then bekol amolo. The initial letters

of these five words are akyba which in Hebrew spelled Akiva, that is

alcf, koof, vud, bet, ayin. The yud could have the sound of either

L1]

y" or "i." The "b" and tue "v" are¢ the same consonant.

"t should be noted that this was a variant spelling of Akiva,
because his name actually starts with the letter ayin and ends with
the lettcr aleph. But it was spelled this way because only those
letters were available in sequential form in the early verses.

The Hebrew version adds two final verses to answer Piso's NT
message: the 1l3th verse of chapter 12 says we will hear everything,
which is to fear God and keep his commandments., The use of the word
commandments shows the verse's Jewish originé. For Piso thoughtin
terms of the Law and the Pr-phets, whereas the ancient Jews thought

in t<rms of the Torah (the teaching) and the commandments.
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The 14th verse said that God will bring into the judgment
concerning everything that has been hidden, whether it is good
or bad, The Family evidently felt it prudent to also add the final
two verses to their own original Greek version.

The Hebrew version by Akiva must have been written about 110,
a couple of years after Akiva wrote the Hebr:w book of Esther where
he had secretly disclosed his identity with numbers 180 and three,
and again with 28. Having done s@, he now uses another method, the
first letters of sequential words which are in close proximity, to

spell his name Akiva.
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